LINKS

i emailed these people about getting rid of all the annoying pop-up ads. very frustrating, but they have an excellent site otherwise:

http://i-cias.com/

this is very cool, a timeline that acts as an interface to maps and encyclopedia like content:

http://www.hyperhistory.com/online_n2/History_n2/a.html

frank smith has written extensively on the mid east:

http://www.fsmitha.com/index.html

very kid friendly, as the url would suggest:

http://www.socialstudiesforkids.com/articles/worldhistory/introancientmiddleeast1.htm

lots of navigational loops, a little hard to work through, but a nice concise history:

http://campus.northpark.edu/history//WebChron/MiddleEast/MiddleEast.html

H.G. Wells did a nice job of condensing history:

http://www.bartleby.com/86/

Mid East History Outline
	Prehistory

9000 - 4500 BCE:

- The Fertile Cresent

Early Civilizations

4500 - 330 BCE:

-Sumerian City States

-Egypt

-Akkadian Empire

-Hittites

-Phoenecians

-Hebrews

-Assyrians

-Chaldeans

-Persians

Greek and Roman Influence

330 BCE - 620 CE

-Alexander the Great

-Roman Empire

-Parthia & Sassanides

The Rise of Islam

620 CE - 1100 CE

-Caliphates

-Fatamids

-Byzantine Empire

-The Moors


	The Crusades

1100 CE - 1300 CE

-Seljuk Sultanate

-The Crusades

-The Mongol Invasion

The Ottoman Empire

1300 CE - 1700 CE

-Ottoman Empire

European Influence

1700 CE - 1923 CE

-Napolean in Egypt

-Turk/Russian Conflicts

-English Occupation

Modern States

1923 CE - Present

-Turkish Republic

-Iraq

-Iran

-Egyptian Independence

-Syria

-Palestine & Isreal

-Saudi Arabia, etc.



ARTICLES FROM THE WEB

http://www.hyperhistory.com/chart/islamstory1.html
Excerpts from the booklet of the World History Chart
In the printed booklet references cross-index to relevant historical maps within the chart
(from page 16)

THE CALIPHATES 

Amidst the chaos during the sixth century, when the entire Middle East was in an uproar fed by the exhausting struggle between Persia and Byzantium - the people everywhere began to lose confidence in worldly government. Sensational prophecy had long been current in the bazaars of the Middle East. Here the times seemed ripe for a new apocalypse, but within the two great empires few peoples as yet dreamt of the storm that was gathering in the desert of Arabia. Then - suddenly, the Arabs flared out for a brief century of splendor and put an end to the chronic struggle between Persia and Byzantium. 

Mohammed 
570 - 632
The man, Mohammed, who fired this Arab flame, had a vision in which he was taken on a journey to Jerusalem and thence through the Heavens to Allah and instructed in his mission. In Mecca, he began to preach the omnipotence of Allah, the impending day of judgment, and the necessity of complete obedience to Allah's will. He summed up his message under the name of Islam, that is 'submission to Allah'. The strength of Islam lay in its freedom of theological complication and in its insistence of the equality before God of all believers, whatever their color, origin or status. The new Prophet was at first rejected by the people of Mecca and he had to flee to the friendly town of Medina. This event, the Hegira (=emigration) marks the beginning of the Islamic calendar (622). Eventually Mohammed returned to Mecca and then went on to unite all of Arabia under the banner of Islam. (1)

Footnote 1 
After a failed attempt to convert the Jews of Medina, Mohammed was content to tolerate the inconvertibles - their only penalty being a hefty monetary tribute. 
As Islamic armies moved out of Arabia, a tribute similar to that imposed on Arabia's Jews was levied against the conquered populations.This encouraged conversion on the part of the pagan tribes as they would recognize the economic advantage to themselves by espousing Islam. 
But it also ensured a steady flow of money from unbelievers to the caliphate. Hence little attempts were made to impose the new religion by the sword, for the acceptance of Islam meant a reduction in tribute. Islam, therefore, developed a tradition of tolerance for rival beliefs.

After Mohammed died, an assembly of Moslems chose as his successor - or caliph - Abu Bekr, who was himself succeeded by his friend Omar. There followed the most amazing story of conquest in history. Inspired with a conviction that God was with them, and the belief that death in battle assured a life in Paradise, the Arabs challenged the large but spiritless armies of the great empires, and defeated them. Omar¹s armies overran Syria, Mesopotamia and Persia. Another army took Egypt and advanced into North Africa. The third caliph, of the aristocratic family of the Omayyads, laid the foundation for a hereditary Caliphate, and though the next caliph - Ali - was the son-in-law of the Prophet, he was unable to break the power of the Omayyads. The Omayyads ruled the Islamic Empire from their capital at Damascus for the next century. But the feeling, nurtured by the opposition to the Omayyads, that Ali and his descendants were the rightful heirs of the Prophet became incorporated in the religious dogma of the discontented factions. The schism between Orthodox (Sunnite) and Alid (Shiite) Islam has continued to run throughout Islam down to the present day. 

After the Moslem invasion of Spain and an advance to the Indus valley easy victories stopped and pious Arabs began to look scornfully at the luxury displayed by the caliphs in Damascus. A revolt in 750 swept away the Omayyad family and the Abbasid victors moved the capital to Baghdad. Influenced by the surrounding Persian culture the Islamic empire took on a more Oriental coloration. No longer was the caliph patterned on a tribal sheikh, rather he became an Oriental despot - a successor to the ancient kings of Persia. Mecca was now only of importance as a pilgrimage center, but because it was the language of the Koran, Arabic continued to spread until it replaced Greek as the language of educated men throughout the Moslem world. The rising prosperity of the Abbasids led to a brilliant civilization at the time when Charlemagne and his courtiers could barely write their names. Charlemagne's contemporary was Harun al-Rashid, the fifth Abbasid caliph, whose world is reflected in the pages of 'Arabian Nights'. (2) 

Footnote 2
An Arabian, Abu Hashem, had founded a Shiite sect that was ousted from Iraq in 670. The sect became known as Hashemites and, while in exile, they converted many Persians to the Shiite cause. 
Hashem was succeeded by Ali Al-Abbas, a descendant of one of Mohammed's uncles. He launched a rebellion against the Omayyads, and when he died the Hashemite sect was renamed and transformed into the Abbasid movement. 

The story of Baghdad evokes all of the civilized magnificence of the Islamic empire. Poets, doctors, theologians and philosophers flocked from all parts of the civilized globe to Baghdad to study at the famous 'House of Knowledge'. The intellectual stimulation of an empire which stretched form Spain to China was enormous. In Alexandria the Arabic mind came into contact with scientific Greek literature. In Central Asia it met Buddhism and learned the manufacture of paper from Chinese merchants, and finally it came into touch with Indian mathematics and philosophy. 

In the 9th century learned men in the schools of Cordoba were corresponding with learned men in Cairo, Baghdad and Samarkand. Long after the political break-up of the Islamic Empire into several competing Caliphates the intellectual community of the Arabic-speaking world endured. The most important legacy of Moslem science and philosophy was in its function as a transmitter. While European learning declined sharply following the Barbarian invasion, Islamic civilization preserved and enhanced the knowledge of antiquity. And when the spirit of Moslem thinking diminished under the impact of Turkish infiltrations, it had already re-animated the medieval philosophy of Europe, when it emerged from the Dark Ages. 

Moorish Spain
711 - 1250 (Granada until 1492)
While Turkish infiltrations contributed to the decay of the Abbasid Caliphate in Baghdad the Arabs of Spain were building the western branch of Islamic civilization. The Omayyad dynasty in Spain was established in 756 by the only surviving prince of the bloodbath that had decimated the Omayyads in Damascus at the hands of the first Abbasids. In 929 Abd ar-Rahman III proclaimed himself Caliph, thereby challenging the spiritual authority of the Baghdad Caliphate. The armies of the Spanish Caliphate periodically devastated the Christian kingdoms which continued to exist in northern Spain. At the same time the brilliance of Moorish Spain began to profoundly affect European life. The Moorish capital of Cordoba had a library of over 400 000 volumes. Here the great optician Al Hassan investigated the functioning of the human eye and Abu Kasim wrote the first illustrated book on surgery. Moorish Spain, in fact, was the center from which medical education in Europe largely came from. 

Mahmud of Ghazni
999 - 1030
While Spain produced its civilization at one end of Islam a number of poets and scholars were about to appear at the other, when Mahmud of Ghazni established the first Turkish Moslem Empire (999) in Afghanistan. Mahmud made 17 predatory raids into northern India and used his booty to patronize his highly cultured court in Ghazni. Firdausi, the great Persian poet resided at his court; so did the mathematician al-Biruni. Al-Biruni had spent ten years in India and he became the most important interpreter of Hindu mathematics and philosophy to Islam. 

Delhi Sultanate
1206 - 1526
The successful campaigns of Mahmud of Ghazni initiated the rule of the Turks and the Afghans over northern India. The intruders concentrated on establishing themselves in Delhi, which had a strategic position allowing access both to the Ganges valley and to central India. The Turkish rule from Delhi is referred to as the Delhi Sultanate, and this phrase is often applied to the history of northern India in general from the 13th to the 16th century. (3) 

Footnote 3
The Turkish title of Sultan implied complete sovereignity, relegating the role of the Caliph to spiritual matters. 

Although the Islamic empire surpassed anything then known in Europe and rivalled the splendour of Tang China, internally it was plagued by recurring revolts. In the face of the luxury displayed by the Caliphs in Baghdad, many radical Shiite Moslems kept insisting in the early ideal of the totally holy community dedicated solely to the obedience to Allah. Throughout Islamic history such Shiite communities were always eager to take over power, whenever the established imperial authority weakened.

The Fatimids
969 - 1171
The most serious threat came from the Karmatians, an Isma'ili sect, who harassed the Imperial armies with almost constant revolt. The revolt finally collapsed in Asia Minor, but it did succeed in North Africa under the leadership of the pro-Shiite Fatimids. By 911 their leader had been proclaimed the rightful caliph - or Imam as the Shiite preferred - and in 969 the Fatimids conquered Egypt, which they were to rule for 200 years. 

Islamic Africa
The Arab conquest of north Africa and Moslem shipping in the Indian Ocean exposed both east and west Africa to outside influences. The northern coast of the continent shared in the classical history of the Mediterranean since Phoenicean times. The Sahara desert, however, kept the rest of Africa relatively isolated until about AD 300 when trans-Saharan camel caravans began to stimulate the establishment of sub-Saharan states, the first of which was the kdm of Ghana 

After the overthrow of Ghana in 1076 by a Moslem conqueror Islamic states dominated west Africa. The most important of the early Moslem empires was Mali at the midcourse of the Niger river. In East Africa the kdms of Nubia and Abyssinia had been in contact with the Roman world and became Christian states at an early date. Abyssinia resisted the Islamic assault, but Nubia succumbed to Moslem conquerors and Arab nomads began to move from Nubia all the way across the continent, and a number of states along the southern edge of the Sahara began to emerge.

Excerpts from the booklet of the World History Chart
from page 23 

The Ottomans 
1301-1922
One of the consequences of the early Mongol conquests was to drive a certain tribe of Turks, which came to be known as the Ottoman Turks, out of Turkestan into Asia Minor. Turkish warriors flocked to the service of the Ottoman sultan from all over the Moslem world, because his holy war against the Byzantine Christians made religious merit and heroic exercise of violence coincide, as was true nowhere else in the Moslem world. Under these conditions, the Ottoman Empire, which was established in 1301, advanced rapidly until it spread all the way from the Euphrates to the Danube. The conquered territory was divided into military fiefs and administered by pashas. In order to enforce the loyalty of provincial subordinates, the sultan began the practise of exacting an annual tribute of Christian children to provide a loyal corps of palace soldiers. The Janissary, as the new troops were called, soon became the terror of Europe. Unlike the Arabs, who thought the use of firearms dishonorable, the Ottomans became masters of artillery. In 1453 they brought their cannons to the gate of Constantinople and stormed the Christian capital. The fall of Constantinople was a defining event and marks the end of the European Middle Ages. 

The Great Turkish War 
Suleiman the Magnificent developed the power of the Ottomans to its greatest extent - he captured Belgrade, subjugated Hungary, besieged Vienna (1529) and conquered part of north Africa.During the sixteenth century the Ottoman fleet made them masters of the Mediterranean. But the very strength of the Turkish military organization led to internal weakness. The slave army, numbering up to 100'000 men, became a state within a state. In order to protect themselves from palace coups, the reigning sultan customarily confined his brothers to celibacy in walled gardens. As a result, when later sultans were succeeded by a brother, the fledgling ruler was totally ignorant of his responsibilities. The first signs of the empires weakening became apparent during the Great Turkish War (1683-1699), which began with the second siege of Vienna and ended with the transfer of most of Hungary from Ottoman to Austrian hands. 

The Safavi Empire 
15012 -2737
Another trouble spot for the sultan was the age old Sunni-Shia split. After the capture of Baghdad and Egypt the Ottoman sultans claimed the leadership of the Islamic community for themselves. It was therefore a severe shock when, in 1502, a fanatical Shia sect of Turkish tribesmen saw their leader, Ismail Safavi, crown himself shah in Persia. What made the establishment of the Safavi empire in Persia so disturbing to the Moslem world was that the shah¹s followers thought him to be the rightful head of the entire Moslem community. The shah¹s supporters provoked a large-scale rebellion in Anatolia, which was merciless suppressed by the sultan. The Ottomans responded to the Shia challenge by organizing Sunni orthodoxy at home. Sheltering behind the police power of the Ottoman state, the Sunni experts henceforth rejected any attempts at reform. When, therefore, at a later time European ideas called much traditional Moslem thinking into question, the learned class of the Ottoman empire was in no position to investigate the new ideas responsibly. 

Arab Retreats 
Although the Ottomans proclaimed their allegiance to Islam with fanatical zeal, they never won the sympathies of their Arab subjects. While Turkish replaced Arabic as the language of the ruling class, an impoverished Arab culture had to retreat to the outposts of the Islamic empire. Only Arabia and Egypt remained to preserve a continuous Arab culture. Arabia - the seat of Mecca and Medina, but otherwise without any large-scale wealth - was at first left alone. Egypt, however, was a different matter. Before the arrival of the Ottomans, Egypt was ruled by the descendants of the earlier Turkish Mamluks, who had used the political vacuum after the demise of the Abbasid caliphate to make themselves masters of Egypt, Syria and Palestine.

Mamluk Egypt
Egypt had always been a hub of European-Asian trade routes; it depended for its prosperity on its transit trade with Europe. It was therefore not surprising that the Mamluks were hostile to the Ottomans, who attempted to lay siege to Europe. The situation that enabled the Ottomans to finally subjugate Egypt was full of ironies, which symbolized - paradoxically - the positive impact of earlier Arab cultural influences in the Middle East. Toward the end of the 1400's - its economy strained by attempts to defend their sovereignty against the Ottomans - the Mamluks began to squeeze as much profit as possible out of the transit trade. This led to a series of retaliations from Europe that diminished the whole Egyptian economy. 

The irony was that the retaliations were made possible by what the Europeans had learned from earlier Arabs about geography, astronomy and other sciences. Out of this knowledge came the impulse for exploration which - in turn - led to Europe's success in finding alternative sea routes around Africa to the Orient, thus bypassing the overland routes through Egypt. As a result, Egypt's economy disintegrated and the Ottomans were able to move in and replace Mamluke rule. But by that time, not only Egypt but also the Ottoman provinces to the east of it had lost their importance for European-Asian trade. Thus, as the Ottomans consolidated their political power over the Middle East, the region was transformed from a cosmopolitan trading center into a regressive backwater. 

And a final irony: as the Ottomans medievalized the Middle East, Europe was emerging from its own era of reactionary medievalism - principally through philosophical and scientific ideas of Hellenism that had been assimilated by the Crusaders from Arab literature, translations and research, and then taken back to Europe.

Samples from Frank Smith World History 

6th – 19th Century: http://www.fsmitha.com/h3/index.html

20th Century: http://www.fsmitha.com/h2/index.html

 PERSIA AND CONSTANTINOPLE 
MAKE WAY FOR ISLAM. 

In 531, four years after Justinian had come to power at Constantinople, Khosru I, of the Sassanian dynasty, took power in Persia -- at the close of decades of unrest and a Communist revolution in Persia. It was Khosru who crushed the communistic Mazdakite movement. Its leader, Mazdak, met a gruesome death. Khosru and his father, Khavad I, had massacred Mazdakite leaders and Khosru drove surviving supporters of Mazdak's movement underground.

Khosru reestablished the rigid, caste like social boundaries that had been disturbed by the Mazdakites, and he wedded his rule with what had previously been the official state church -- that branch of Zoroastrianism that saw the world divided between the force of evil and the force of good. Khosru increased the trappings of the throne beyond the grandeur that had occurred even under the Achemaedes kings. He increased his power by curbing the powers of Persia's great aristocrats. 

Under Khosru the empire's economy recovered. Khosru helped agriculture by reforming taxes -- putting an end to waiting for tax assessors while harvests rotted on the ground.  He made taxes more equitable and brought stability among landowners and farm laborers that produced revenues needed to sustain a great army. Khosru borrowed laws from Constantinople and India that he thought praiseworthy, and he consolidated Persia's laws. He improved the water supply to cities and farms by building dams and canals. To increase the number of people for working in the fields and manning the frontiers, he made marriage mandatory and provided women with dowries. He spent money on assistance to orphans, including school for them and for other poor children. And into modern times some Iranians were to consider him the greatest of Sassanian kings. 

Apparently Khosru believed that Zoroastrianism was the one true faith, but he was confident enough in Zoroastrianism to allow rival religious faiths to contend. He tried to balance faith and reason. He has been described as having read history and the works of Plato and Aristotle and as having helped preserve these works by having them translated into Persian (Pahlavi). He had Plato and Aristotle taught as subjects at the university of Jund-i-Shapur, in the city of Susiana. This university became the greatest intellectual center of the age. It was a university that had teachers and students from abroad, literature and science were studied, and medical knowledge of the Persians, Greeks, Syrians and Indians was compared.

When Justinian closed the schools of Athens in his crackdown against paganism, Neo-Platonists from Plato's old academy looked with hope to Khosru. And Khosru gave seven professors from the Athens academy refuge at his court -- a court often crowded with distinguished visitors from abroad.

With all of the sophistication that had come to Persia, some Persians in the capital began thinking of Zoroastrianism as passé. Khosru was popular enough that he was able to remove the Zoroastrian priesthood from its position of running the internal affairs of government according to Zoroastrian theology, and he created a bureaucracy whose members were selected by merit, these civil servants accepting his reforms more readily than the Zoroastrian priesthood. The Zoroastrian pope was replaced by a "Grand Vizier" -- a bureaucrat. But to the east of the capital, Ctesiphon, Zoroastrian conservatives remained entrenched.

Khosru and Constantinople 

Khosru began his rule with a pact of peace with the Roman emperor Justinian of Constantinople, Justinian wanting peace to his east in order to send his armies to gain control over North Africa and Italy. Then, after Constantinople had gained power in Italy, Khosru worried about a strengthened Roman Empire, and as his reward for making Justinian's conquests possible he asked for an outlet to the Black Sea and for the gold mines of Trebizond, at the southeastern edge of the Black Sea, which he believed should belong to Persia. When Justinian refused, Khosru broke his treaty with Constantinople and declared war. Meanwhile he had reorganized the army, turning it from an ill-trained feudal institution into a competent force able to fight prolonged campaigns.

For three years Khosru sent raids into Constantinople's empire -- against Syria -- gaining ransoms for leaving some cities alone and massacring much of the population of Antioch in response to their defiance and sarcasm. After 545, he received tributes in gold from Constantinople as a bribe to stay on his side of the border, and he turned his attention to the Hephthalites to his east, whom he saw as Persia's greatest threat. He sent his army against them, and between 558 and 560, with the help of Turkish peoples in the east, he destroyed them.

By the time of Justinian's death in 565, Constantinople's wealth had been spent. Little public building took place in Constantinople after Justinian. And Justinian's successor, Justin II, became involved in an expensive and wasteful war against Persia that increased hatred and engendered atrocities on both sides.

Justin's war against Persia began while he was losing Italy to the Lombards. That portion of Armenia governed by Persia revolted and requested help from Constantinople. This and other events led Justin II to invade the Persian empire. Then in 570, at the request of Arabs seeking assistance against conquerors from Ethiopia, Khosru led his army into Arabia. War between Persia and Constantinople was renewed as Constantinople sided with the Abyssinians and allied themselves with the Turks on Persia's eastern frontier, whom they persuaded to attack Persia. The Persians repelled Justin's forces and invaded Constantinople's empire, capturing numerous cities, including Dara in November 573, the fall of which is said to have caused Justin to lose his sanity. He had been suffering from temporary fits of insanity, and during a period of sanity he removed himself from office and went into retirement, by-passing his relatives and naming as his successor a general -- Tiberius. 

The Emperors Maurice and Khosru II 

In 582, a dying emperor in Constantinople, Tiberius II, declared as his successor an army commander who had displayed valor in warfare. This was Maurice -- a man of Roman descent from Cappadocia. As emperor, Maurice continued with the war against the Sassanids of Persia, and he waged war against advancing Avars. He was in desperate need of soldiers, but he received little support from his Christian subjects, thousands of whom entered monasteries to escape from the danger posed by the Avars. Maurice forbade the monasteries to receive new members until the danger from the Avars was over, and monks reacted by clamoring for Maurice's fall. In Rome, Pope Gregory I sided with the monks and those wishing to avoid military service. And more dislike for Maurice emerged from his persecuting Monophysite Christians, including exiling Monophysite bishops, some of whom had been popular in their diocese.

Maurice became involved in Persia's succession troubles.  Khosru I died in 579 and was succeeded by his son, Hormizd IV. Hormizd came into conflict with Persia's nobles, and a general named Vahram overthrew him, imprisoned and blinded him and later had him executed. Vahram put Hormizd's son on the throne, Khosru II, but aristocrats were opposed to Khosru II, and Zoroastrian religious leaders were opposed to Khosru's tolerance towards Christians. A conflict erupted between Khosru II and Vahram, and Khosru was forced to flee into Constantinople's empire and put himself at the mercy of Maurice. In exchange for land, Maurice helped Khosru II destroy Vahram and return to power. 

Both Maurice and Khosru saw the war between their two countries as troublesome. The Persians, moreover, were being invaded from the east by Turks. And Maurice's help to Khosru II brought peace between Constantinople and Persia, with Khosru II marrying a Christian princess from Constantinople and maintaining good relations with Maurice.

Maurice had defeated the advance by the Avars, but his government was short of money, and he  angered his soldiers by reducing their pay and obliging them to pay for their own arms and clothing. Maurice's frugality also angered his civilian subjects. They had no use for the asceticism in Maurice that they admired in Jesus Christ. That the government was short of money concerned them less than their having been denied benefits from government spending, and they made Maurice the target of their frustration. In 602, Maurice's army mutinied in response to his order to winter beyond the Danube River -- a mutiny led by Phocas, a non-commissioned army officer who (like corporal Hitler) was to make a mark in history.

Phocas' army marched on Constantinople and seized the city. Common folk joined the revolt, aiming their hostilities not only against Maurice but also against anyone who was wealthy. Phocas sided with the civilians against the wealthy, and wealthy Christians had their homes looted and were killed by their poorer fellow Christians. The rebels offered the throne to Maurice's son, Theodosius, who refused. With others vying for the throne, the army chose Phocas, and Constantinople's senate obediently elected Phocas as emperor. Phocas then sought the destruction of Maurice and his family. Maurice's five sons were butchered, one at a time in front of him, while Maurice prayed. Then Maurice was beheaded. Their six heads were hung up as a spectacle for the people of Constantinople, and the bodies of Maurice and his sons were cast into the sea. The empress Constantina and her three daughters, and many of the aristocracy, were also slain, some of them after being tortured. Pope Gregory  joyfully applauded Maurice's demise, and he described the coming to power of Phocas as the work of Providence. He called on Catholics to pray that Phocas might be strengthened against all his enemies.

Instead, Phocas was a disaster for Constantinople. He is described as having responded to all problems with little more than brutality and of alienating many. The murders of Maurice and his family were also a disaster for relations with Persia. Khosru II,  disturbed by the death of his friend Maurice and his family, moved to avenge those deaths -- or at least used the murders as a pretext. With Khosru's eastern borders secure, in 603 he confidently declared war against Phocas and began invading Constantinople's empire and defeating Phocas' forces. It was the beginning of twenty-six years of renewed warfare between Constantinople and Persia. Khosru rallied his nation claiming his right to reconstitute the great empire of the Achaemenian kings -- Cyrus and Darius. The Zoroastrian priesthood was pleased.  As they saw it, their king was responsible for conquering the world in order to spread peace, the Zoroastrian faith, individual salvation and to prepare all humankind for the great, worldwide battle against Satan at Armageddon. 

Khosru's armies occupied Syria, Palestine and Cappadocia.  With Constantinople weakened by renewed war against Persia, the Avars joined in the advance against Constantinople and overran Thrace and Illyricum, seizing agricultural lands without resistance. They were joined by the Slavs. And Phocas agreed to an attempt to buy off the Avars with an increase in tribute payments.

North Africa was the part of Constantinople's empire left untouched, and, after seven years of rule by Phocas at Constantinople, a force from Egypt led by the military-governor to Egypt, Heraclius, sailed to Constantinople intending on overthrowing him. Heraclius and his group arrived at Constantinople in 610, and, with Phocas having lost much of his support, Heraclius easily defeated him. That same year Phocas was executed on the scaffold, and Heraclius became emperor. 

The War Proves Costly and Futile
Perhaps the war turned Khosru against Christianity -- the faith of what had become an enemy nation. Whatever sympathies Khosru had had toward Christianity and the many Christians within his empire early in his reign, in his later years he showered favor upon those who opposed Christianity and supported his imperialism: the Zoroastrians. He built fire temples for them and he sanctioned their persecution of Christians. 

In 614, Khosru's forces sacked Jerusalem, massacring 90,000 Christians, burning to the ground many Christian churches and carrying Christian relics back to Persia. Also in 614, the Avars sacked cities in Greece. In 616, Khosru's forces invaded and occupied Egypt, meeting little resistance. Then in 617 the Avars reached the suburbs of Constantinople, while the Slavs continued spreading southward, large numbers of them settling in Greece. In 623, Slavs ravaged the island of Crete. In 626, the Avars, supported by Slavs, attacked the walls of Constantinople. The Persians also assaulted the city. The Patriarch of Constantinople, Sergius, led a courageous defense of Constantinople and defeated the Avars. The Avars withdrew to Pannonia and never again threatened Constantinople. Unable to penetrate Constantinople's walls and facing Constantinople's superior navy, Khosru withdrew his forces from around the city.

The Persians had overextended their forces. Their victorious move into Egypt, Palestine and Asia Minor proved hollow as they had too few people to occupy these areas while holding off a counterattack by Constantinople. With his superior navy, emperor Heraclius of Constantinople sailed into the Black Sea, his troops disembarking behind Persia's armies. Heraclius' troops began marching toward the Sassanid capital, Ctesiphon, destroying what they could along the way, while the Persians fled before them. They broke dikes to create floods in order to slow Heraclius'  progress. They destroyed the great canal works in Mesopotamia, which were to fill with silt and remain neglected.  

Khosru fled Ctesiphon. His armies remained undefeated and angry in their humiliation. Khosru found a scapegoat for his defeat in the commander of his armies, Shahrbaraz. He planned to execute Shahrbaraz, but Khosru's generals, who had often smarted from his insults, joined with the old rivals of the monarchy, the nobles, and imprisoned Khosru. They fed Khosru bread and water and killed eighteen of his sons before his eyes. Then the generals, encouraged by his remaining son, Sheroye, executed Khosru.

Sheroye was crowned king, and he took the name Khavad II. In 630, Khavad signed a peace treaty with Constantinople that returned Egypt, Palestine, Asia Minor and western Mesopotamia to Constantinople. Khavad returned to Jerusalem relics that had been taken from there, including what were believed to be the remains of the cross of Jesus. The Persians and Romans both rejoiced at the end of a long war that had bled both empires for so many years. Khavad agreed to withdraw his troops from Egypt. Prisoners of war were to be exchanged, and the two sides recognized the boundaries that had existed before the war. The war had gained nothing for either side.

The Coming of the Arabs, Zoroastrianism and Anarchy in Persia 

Heraclius personally replaced the "True Cross" on its shrine in Jerusalem. He did not notice that on that very day some Arabs attacked a Greek garrison near the river Jordan. The Arabs were beginning their assault on territory nominally part of Constantinople's empire.

After less than a year as emperor, Khavad died, and his seven-year-old son, Ardashir III succeeded him, Ardashir ruling in name only until general Shahrbaraz killed the boy and usurped the throne. In turn, Shahrbaraz' own soldiers killed him and dragged his body through the streets of Ctesiphon. Anarchy swept through the Persian Empire, already exhausted by twenty-six years of war. In the coming four years, nine men tried to gain the throne, and all disappeared through flight, assassination or death by disease. Cities and provinces declared their independence. And with Zoroastrianism closely associated with the state and the rule of the Sassanids, the breakdown of Sassanian rule was a blow against it. Zoroastrianism would now be more vulnerable against Islam, and it would not rebound when Persian nationalism would reassert itself. The Sassanian dynasty would prove to be the high point of Zoroastrian power and influence.

ARABS, MUHAMMAD AND 
ISLAMIC EMPIRE, TO 680 CE 

While both Persia and Constantinople were becoming weaker, a new religion and political force were rising in the Arabian peninsula -- Islam. Islam originated in Arabia, where towns were few and occasionally a merchant's caravan came and went. Arabia had been divided mainly among warlike nomadic tribes with camels and flocks of cattle and sheep, an individual's survival dependent upon his subordinating himself to the tribe -- tribes that sometimes compensated for periods of extreme dryness by raiding neighboring tribes or passing caravans.

Like other tribal peoples, these people of the desert had been polytheistic, and they had believed in spirits that were neutral to them, spirits that were hostile and spirits to which they could appeal. They had believed that through ritual they could bind themselves as a tribe to a spirit. And they had seen spirits, or gods, in various objects and places. They had seen spirit in the moon and stars, in the rocks which marked their way through the desert, in springs and water wells, in caves, in the few trees in the region and on mountain tops -- places they considered holy.

When these Arabic tribes came together at markets and fairs they associated these gatherings with religious ceremony, and during these fairs they held a truce.  It was at these fairs that the tribes acquired a common view of a god they called Allah, a god who was all knowing, all powerful, who had created the world and predestined all. These contacts among the Arabs also reinforced their common language, which was rich in poetry. And the fairs gave them a common identity.

Islam was rooted in contact between Arabs and people of other cultures. In Arabia were descendants of Jewish refugees from centuries before. By 500 CE Christian missionaries had arrived in Arabia. Before the rise of Islam, the entire Arabian province of Najran had been Christian. Christianity was established superficially in various other centers of trade, and  Arabs living on the borders of what was left of the Roman and Persian empires had contacts with people and ideas within those empires.

The founder of Islam, Muhammad, had been familiar with Christianity through his wife's cousin, who was a Christian. Muhammad was familiar with the New Testament of the Christians and the Old Testament of the Jews, and with Zoroastrianism. And in his travels as a merchant he had become familiar with Arabia's Hanif movement, which was neither Jewish nor Christian but had discarded the worship of idols and traditional polytheistic religion.

Muhammad acquired the habit of some Christian ascetics in Syria. Occasionally he withdrew to meditate in a cave outside of his hometown, Mecca. There, according to legend, at around forty years of age, he began hearing messages from God. Muhammad decided that the god he knew as Allah was also Jehovah, the god of the Jews and Christians. He claimed to foresee the end of the world, a day of judgment,  when the dead would be awakened, when all would be judged according to their deeds and sent to either paradise or eternal flames.

Muhammad saw his faith as monotheistic, like that of the Hanif, Christians and  Jews. And like the Christians he saw the world between God and humanity as occupied by angels and demons. He saw the future as in the hands of God, and he felt it was his duty to convert people to what he called "submission to the will of God" and to warn his fellow Meccans of God's Final Judgment. The word Islam means submission to the will of God.

Muhammad proclaimed that the messages he had received from God came through the angel Gabriel, and he proclaimed that God had chosen him to preach the truth, that he was to be God's final and foremost messenger, superseding the message proclaimed by Jesus. Around the year 613, Muhammad began preaching publicly in Mecca -- where he saw tribal ties were weakening, where the old values of simplicity and sharing were diminishing and some were turning to the new vices of gambling and drunkenness. Muhammad won only a few followers, and because his message was new and different his tribe's elders thought him insane. But Mecca was a holy city visited by pilgrims, and pilgrims from the town of Yathrib were more favorably impressed by Muhammad.  The people from Yathrib invited Muhammad to their town. It was an opportunity for Muhammad to enlarge his movement, and with his few followers from Mecca he moved there, arriving in June, 622.

Muhammad found Yathrib without any stable authority. There in a modest dwelling, with a mat and cushions, he lived  with his second wife, a servant, a young secretary and his black slave, whose name was Bilal. Recognized in Yathrib as a religious leader, people in town began going to him to settle disputes, and he became a respected authority in town.

Muhammad's followers suffered from poverty, and beginning in January 623 some of them resorted to the tradition of raiding the caravans that traveled along the eastern coast of the Red Sea from Mecca to Syria. Seeing himself as their leader, Muhammad put himself at the head of these raids, excusing them on the grounds of the injustice of poverty and describing the raids as part of a holy war (Jihad) against the rulers of Mecca for their having rejected his teaching. Muhammad and his followers had been developing a contempt for people they called "idolaters" -- for people who worshipped traditional, numerous gods. Energized by religious fervor, a sense of unity and the prospect of booty, his men fought well.1 

 


Yathrib had a large Jewish community, and Muhammad approached its leaders, claiming to be a leader of Judaism. These Jews saw his knowledge of Judaism as an absurd muddle, and they rejected him. Until then, Muhammad and his followers had been bowing toward Jerusalem. Now, after a year and a half in Yathrib, a disappointed Muhammad began bowing toward Mecca, and he abandoned Saturday as the Sabbath and made Friday the special day of the week for Islam. 

Muhammad's movement was still a fraction of those in Yathrib -- maybe around 1,500 of something like 10,000 city inhabitants. But his success in warfare was bringing  new people into his army, and a larger army brought increased success and more converts. In March 624 he had his greatest success so far, at Bedr, where the Muslims killed an estimated fifty to seventy Meccans who had been accompanying a caravan.  Just as Christians attributed divine help in the violence that Constantine conducted against Maxentius at the Tiber River, so too did Muhammad attribute his success to the will of Allah. 

Muhammad's power grew as he distributed booty and made alliances with tribes neighboring Yathrib. With his rise in prestige and his added self-confidence he moved against Muslims and non-Muslims in Yathrib who did not fully support his activities.  In April 624 he moved against a community of Jews in Yathrib called the Bani Qainuqa, many of whom were goldsmiths. The Bani Qainuqa -- perhaps about 1500 in number -- were expelled from Yathrib and their property distributed to Muslims. 

In the latter half of 625, after a series of failures at raiding, Muhammad moved against another community of Jews in Yathrib, the Banu Nadir. According to a Muslim account of this episode, after Muhammad had asked for a contribution from the community, the leader of the community had tried to kill him. Muhammad's response was collective punishment. The Jews fortified themselves behind the walls of their community.  Muslims cut down the surrounding palm orchards, which was the livelihood of the Jews. After two or three weeks of siege of the Jewish community, the Banu Nadir agreed to leave Yathrib. Two Jews who had converted to Islam are said to have been allowed to stay and to keep their property, and the property of the other Jews was divided among the Muslims.

Authorities in Mecca had a different view of  Muhammad's raiding caravans than did Muhammad, and they and the merchants of Mecca rallied against him.  In early 627 they sent an army of around 600 against Medina.  The people of Medina finished digging a ditch around the city just before the Meccans arrived, and they had the masonry walls of their buildings to fight behind -- against an army with only swords, lances, and bows and arrows. For a month the army from Mecca waited outside the city for the Muslims to come out for battle.  A few arrows flew. A duel between champions was fought, and the Meccan champion lost, followed by a small skirmish which gained the Meccans nothing. After a gale wind and cold rain, the Meccans returned home -- in time to prepare for the annual fairs and pilgrimage to Mecca. Meanwhile, sensing treason by those remaining Yathrib Jews of the Quarayzah clan, who had not backed him in the face of the threat from Mecca, Muhammad had the men among them -- perhaps six or seven hundred in number -- beheaded and their bodies thrown into a trench, and some of the women were sold into slavery. 2 

The war between Muhammad and Mecca continued, with Muhammad having become the leader of a great military machine by Arab standards and with Mecca failing to acquire much help from other tribes. In January 630 a Muslim army of around 10,000 men stood outside Mecca and frightened the city  into surrendering. Bloodshed was avoided. 

With Mecca under Muslim rule, the holy shrine there, called the Kaaba, was turned from a place of worship for the traditional polytheist religion into a holy place of worship for Islam.  Mecca's rich were obliged to donate to the well being of its poor. People in Mecca saw Muhammad's strength as the power of his god, and they saw the other gods as having become powerless. There was a mass conversion to Islam. And Muhammad added Mecca's army to his own. 

Again success was to contribute to more success. Muhammad's conquering Mecca alarmed various polytheistic tribes elsewhere in Arabia.  Having failed to unite militarily against Muhammad before his conquest of Mecca it was now to prove too late for them to defeat him and Islam. In February and March, 630, the Muslims fought a few battles -- the battles of Hunsin, Auras, and Taif.  Other skirmishes were fought. Tribes across Arabia began sending deputations to Muhammad, recognizing him as the great power in the region and agreed to deliver taxes to Muhammad's government. Holding Mecca -- the traditional center of pilgrimage for Arabs -- and having converted it to Islam was an advantage for Muhammad and for Islam. As happened elsewhere in the world, conquest impacted religion. Across Arabia, Muhammad's military dominance was followed by mass conversions to Islam.

Muhammad's Last Two Years 

Muhammad spoke of his followers as a chosen people with special access to heaven. Heaven for Muhammad was a place of fine women and described pleasures for men, while hell was of torments unknown -- the opposite of Christianity, where the pleasures of heaven were not described and the torments of hell were. 

Muhammad demanded taxes from those who had not converted to Islam, and, in exchange, he offered them protection -- as rulers had for millennia before him. Jews and Christians were among those subjected to the protection game. He proclaimed that Jews and Christians were "people of the book" and were to be tolerated, to be guaranteed the right to practice their religion and to have security in their goods and property.

Neither an ascetic nor a celibate, Muhammad lived his last two years without harsh words about life. He and his most devout followers remained married and had children. He continued the custom of polygamy -- which had helped compensate for the high death rate among Arabs and a diminished ability to conceive because of Arabia's hot climate. But perhaps as a move against the rich, he limited the number of wives a man could have at any one time to four, except for himself, allowing himself thirteen.

In his final two years of life, Muhammad worked at governing his political and religious order. Instead of creating a new political structure, he focused on what he wished to be the character of his followers. Muhammad called on them to have courage, to practice charity and hospitality and to be modest in their bearing. Now in power, he was discomforted by quarrelsome speech. "Subdue thy voice," he is said to have written. "The harshest of all voices is that of an ass."

Muhammad wanted none of the pomp and display that had been adopted by potentates of some other religions. He asked no service from a slave that he had time and strength to do for himself. He saw himself as fallible. He proclaimed no power to perform miracles and no power to foretell the future. He was, he claimed, just a messenger who had received truth from God.

The Problem of Succession
In an authoritarian age succession was always a problem and it was especially a problem among the Muslims because Muhammad had named no successor. Nor is he known to have left any law about succession other than his pronouncements that there would be no successor to him as another prophet of God. A group of Muhammad's old companions at Yathrib felt that they should be the ones to select Muhammad's successor. Those from Mecca, who were members of the same tribe as Muhammad, the Quraysh, argued that Arabs would recognize the authority of Muhammad's successor only if he were a Quraysh. And Muhammad's only surviving daughter believed that her husband, Ali (Muhammad's stepbrother as well as son-in-law) should be the successor.

Muhammad's old companions met, quarreled bitterly and rejected Ali.  The Quraysh group selected one of their own, Muhammad's father-in-law and companion, the fifty-nine year-old, Abu Bakr. The Quraysh group attacked and murdered the favorite of the Yathrib group, Sa'd ibn-Ubada. Bakr was declared "Commander of the Faithful," a title in Arabic that was shortened to caliph, and Ubada was said to have been killed by God -- who after all, according to Islam, directed all things.

The city of Yathrib, meanwhile, had become known as Al Madinah, "the city of the Prophet," which has been shortened to Medina. Bakr ruled from Medina, his powers not well defined, while he claimed no religious authority. Bakr continued to live frugally and simply in a modest household with his wife, receiving no stipend, the state at the time having hardly any income. And he conducted government business in the courtyard of what had been the Prophet's mosque.

Across Arabia, Bakr's powers remained doubtful as here and there people believed that with the death of Muhammad they were no longer bound to authority from Medina and could stop paying taxes to it. Those who had only superficially or reluctantly converted to Islam failed to recognize Bakr's authority. So too did some others, on the grounds that they had not participated in choosing Bakr as Muhammad's successor. And some persons claimed that they had received messages from God and were new prophets and successors to Muhammad.

The new prophets would need sufficient military strength if their view of God's work was to succeed, and a few tried to organize a military following. But Bakr and his supporters gathered together the greatest military force Arabia ever had. They divided the force into eleven columns, which fought across Arabia for several months, each column responsible for suppressing rebellion in a different region. In Medina, Bakr was barely able to defeat an assault from nearby nomads, but against the fragmented and scattered rebels elsewhere, Bakr's forces managed easier victories. In 633 they defeated the Hanifa tribe in central Arabia, which had supported a new prophet called Musailima, who lost his life in the fighting, Musailima going down in history as a false prophet. Oman was pacified in the winter of 632-33. Yemen was pacified in the spring of 633. And in overwhelming other rebellions, Abu Bakr's forces maintained the unity of Islam and of what can be called Muhammad's Arabic empire.

The Conquest of Mesopotamia, Syria and Palestine
The momentum generated by victories against dissidents and breakaway regions left Islamic warriors restless and feeling aggressive. Moreover, Arabia was in an economic recession, trade having come to a standstill after ten years of war, and some of Islam's warriors were hungry for booty. They began making raids into Mesopotamia -- an alternative to raiding "the faithful" in Arabia.  Mesopotamia was still nominally under the rule by the Persian Sassanid dynasty. It was three years since Constantinople and the Persians had ended their ruinous war.  Anarchy reigned across the Persian Empire.  The Muslim raiders into Mesopotamia found little resistance. Success in the first raids had encouraged more and bigger raids. And finding Islam's warriors joyous with  their victories, Abu Bakr declared a holy war. One of the greatest imperialisms of all time had begun.

Bakr sent troops northwest into Palestine, and in 634, at Ajnadia, about twenty miles west of Jerusalem, in another of history's great battles, Islam's army defeated an army sent by Constantinople -- the Muslim army benefiting from their  higher morale and superior mobility. 
Bakr died without learning of the great victory in Palestine, and the successor he had chosen,  Umar ibn-al-Khattab, became caliph.

Umar had been  an early convert to Islam and had been one of Muhammad's closest companions. Like Bakr, Umar lived in frugally. He owned only one shirt and slept on a bed of palm leaves. He would be an able leader who would appoint men skilled not only in warfare but in trade. His succession had been a recommendation to the Islamic community. From that community came a ratification of sorts but without any established mechanism for expression of popular will.

Umar's rule began with the siege of Damascus. Six months later, in September 635, Damascus capitulated, and the usual treaty of empires was made with the city, the conquerors promising the people of Damascus protection in exchange for taxes.

Against Muslim warriors in Mesopotamia, the Persians sent an army that included elephants, and they defeated the Muslims. But in subsequent battles Islamic warriors overcame their fear of Persia's elephants. With greater mobility, living off the land, bypassing fortresses, moving swiftly on horses and camels, and enjoying unity and the belief that dying in battle would take them to heaven, they defeated Persia's armies. After their victory at the Battle of Kadisiyya, the Muslim army was able to move across the whole of Mesopotamia. In  638 in Mesopotamia they captured Ctesiphon, the capital of the Persian Sassanid dynasty. Also in  638 Muslim warriors overran Jerusalem. On the coast of Palestine, 50 miles north of Jerusalem, they overran Caesarea. In only three years, the Arabs had conquered Syria, Palestine and Mesopotamia.

In Palestine and Syria, Umar's army had created the impression that they were warring against Constantinople rather than against local people. Generally the Islamic forces had been disciplined, while fighting on empty stomachs and depending upon plunder for their meals. The conquerors had taken over the land and houses abandoned by those fleeing to Constantinople. They had plundered the wealthy, while in general the common people (who had little to plunder) found them well behaved. With conquest by the Muslims had come no missionaries attempting to interfere with the religious beliefs and practices of local people. People could worship as they pleased, but they were given the choice of converting to Islam or paying taxes. If they both refused to pay taxes and refused to convert to Islam they were subject to the penalty of death.

Into Egypt and Persia
In 638, a general named Amr asked Umar for permission to invade Egypt -- which was still nominally a part of Constantinople's empire. Amr described Egypt as rich and defenseless. Umar reluctantly approved, and in late 639 Amr made a swift raid into Egypt's Delta region to test the strength of Constantinople's defenses there. At the city of Heliopolis he routed Constantinople's forces, and then he overran open country. But without heavy siege weapons he was unable to take the city of Alexandria, and his army set up at a fortified camp six or seven miles northeast from Heliopolis, a spot that would eventually grow into the city of Cairo.

In Egypt, Constantinople's Catholic authorities had persecuted, flogged, tortured and executed Monophysite Christians, and the Monophysites saw the Arabs as liberators. So too did Egypt's peasants, who had felt oppressed by tyrannical, mostly Greek, landlords. In 642 Alexandria finally fell to the forces under Amr, with Constantinople's troops and officials there fleeing Egypt, as did many merchants and landowners, who took with them what gold coins they could. Amr welcomed the return from hiding of Benjamin, the patriarch of the local Monophysite Christians, and he assured Benjamin that in the future his people would enjoy religious liberty.

Conquests were a source of wealth for the Arabs. And motivated by gain in wealth the Arabs invaded Armenia and Persia. They conquered Armenia in 642,  making the people there subjects of Umar, but in name only as the Armenians, protected by their mountainous terrain, remained virtually self-governing and zealously Christian.

In 645 Constantinople tried to regain control over Egypt, transporting an army across the Mediterranean Sea. But Constantinople's army was easily defeated, with the native Monophysite Christians fighting alongside the Muslims. And by 646 the Muslims conquered all of Egypt, turning Egypt into a colony. The Muslims mitigated friction between themselves and local people by putting local administration and tax collecting into local hands and leaving the Egyptians with control over their agricultural lands.

Conquering Persia was harder than conquering Egypt, Mesopotamia, Syria and Palestine. The Persians saw the Arabs as enemies. They saw themselves as a superior people and were willing to fight to defend their homeland and to resist subjugation by those they considered barbarians. The Muslims ran into resistance led by local leaders.  With the Persians fighting a common enemy, the last of the Sassanid kings, Yezdegird III, was able to raise an army of 150,000 men. But with victory in Egypt, the Muslims were able to send reinforcements at a critical moment. At the Battle of Nihawand, 30,000 Muslims, benefitted from superior tactics and routed the Persians. 100,000 Persians were caught in narrow gorges and massacred. Muslims saw this as their greatest victory, and it was decided that all of Persia should be subdued. With no resistance to combat elsewhere, Umar was able to concentrate on this conquest. Yezdegird III fled eastward, and in 652, near Merv, he was murdered for his jewelry by local thieves. Sassanid Persia had come to an end, but it would be many years before Islam would be able to subdue Persia as far as its eastern border.

In Persia, Zoroastrianism was doomed as a great religion. In response to conquest by Islam's armies, the Zoroastrians would foment rebellions, and the conquering Muslims responded by launching a persecution against the Zoroastrians. In many provinces the Muslims forced Zoroastrians to convert to Islam, while many Zoroastrians adopted Nestorian Christianity instead. Here and there Zoroastrianism would survive. But in the coming centuries conversions to Islam would leave Zoroastrians a small minority.

The Rule and Assassination of Uthman
From Umar's conquests came wealth from booty -- much of it from Persia. Eighty percent of this wealth went to the warriors -- the traditional incentive for participation in the fighting -- and the remaining twenty percent went to the state and to others with influence or connections. Benefiting from the new wealth, nobles of the Quraysh tribe built themselves impressive palaces in their city, Mecca, and in Medina. And Umar viewed the increased appetite for luxury with sadness.

Muhammad had proclaimed that Islam was to be one brotherhood, but tribal identity and rivalry remained. Umar's clan -- a branch of the Quraysh called the Umayyads --  were growing in wealth more rapidly than other clans. Some among them scorned the puritanism and asceticism of those devoted to Islamic principals. Opportunistic members of the Umayyad clan had flocked to Medina to benefit from their relationship with Umar. Umar, seeking people he could trust, had appointed them as governors and to other administrative positions. And many who were not of the Umayyad clan resented Umayyad wealth and opportunism.

In 644, while the conquest of Egypt and Persia were in progress, a captive Persian Christian, who had been made a slave and taken to Medina, managed to assassinate Umar while he was leading prayers at Medina's mosque. It was the duty of six men whom Umar had selected as a council called the Eminent Companions to choose his successor. Muhammad's son-in-law, Ali, now about forty-four, again sought the position, but the Eminent Companions rejected his offer after he refused to promise them that he would follow the policies of the previous caliphs, Bakr and Umar. The council turned instead to someone they thought would: Affan ibn Uthman. Uthman was another member of the Umayyad clan, a former merchant and early convert to Islam who had married two of Muhammad's daughters. And he was a man who, unlike Muhammad, Bakr and Umar, lived in luxury.

Like Umar, Uthman appointed his relatives as governors to the provinces and to other administrative positions. He tried to increase the secular powers of his office, to strengthen his rule as a secular rather than religious authority. In the first half of his eleven-year reign he was popular enough, but paying for continuing wars against resistance in Persia and Armenia while receiving no compensation in the form of booty or increased taxation drained his government's treasury. Building a navy with which to protect Islam's rule in Syria and Egypt was also costly, as was his successful naval operations, in 652 and 655, in seizing the island of Cyprus and delivering defeats to Constantinople's navy.

While annoying some with his nepotism, he annoyed more of his countrymen by his move to collect Muhammad's messages into a standard work -- to be called the Quran. During a campaign in Armenia, Islamic troops from Syria and Mesopotamia argued with each other over their different versions of Muhammad's sacred teachings, which led to outbursts of violence between them. Discrepancies in existing versions of Muhammad's teachings had become evident, while those who had committed Muhammad's teaching to memory in the tradition of oral history had been dying in battle or from old age. As a remedy, Uthman appointed a committee of experts that established an official version of the Quran. He ordered the destruction of rival collections that differed in any minor way from this chosen standard, which brought upon  him the wrath of various people and communities across Arabia who had become wedded to these rival interpretations. Many argued that Uthman did not have the religious authority to establish an official version of Muhammad's teachings and that he was usurping religious power that was not his. And one of Muhammad's oldest companions, who regarded himself as one of the greatest experts on Muhammad's teachings, charged that the new, official version was false and incomplete.

Dissatisfaction with Uthman grew as he pushed for an increase in authority in areas that traditionally belonged within a tribe or clan. And opposition came from those who were dissatisfied with the distribution of wealth and a rise in prices -- the latter resulting from more money in circulation chasing no increase in goods and services.

Among Islam's warriors mutinies appeared. In 656, five hundred Arab warriors, belonging to an Islamic sect led by the son of the first caliph, Bakr, from the city of garrison town of Kufa  in Mesopotamia, arrived in Medina.  They claimed to be following what they said was God's desire for them  to war against the enemy within. They claimed that Ali was Muhammad's only legitimate successor, that Uthman had usurped power and that Muhammad (like Jesus) would return to life. The rebels surrounded Uthman's  residence and demanded that he resign. Uthman, the ruler of the mightiest empire on earth, had no army or guard to protect him at his residence, and the people of the capital were more inclined to support the rebels. From Damascus, Uthman's cousin, Mu'awiyah, the governor of Syria, headed to Medina with an army to rescue Uthman, but before they arrived the rebels assassinated Uthman, and cut off the fingers of his wife, leaving the people of Medina stunned for about five days, while frightened members of Uthman's clan, the Umayyads, fled from the city.

Ali Versus the Umayyads
The leaders of the sect that assassinated Uthman proclaimed Ali as caliph.  Ali accepted, and across much of the empire people gave Ali their support, satisfying those who had argued that rule should come from within Muhammad's family, the Hashimites, rather than from the Umayyads. Ali, now short, fat and in his late fifties, won recognition as the new caliph, but not among people in Syria. He appointed new governors everywhere but in Syria, where Uthman's cousin Mu'awiyah refused to resign and where it was claimed that assassination was not a legitimate means of attaining power. Mu'awiyah, who was now the head of the Umayyad clan, was obliged by Arab custom to avenge the murder of his kinsman, Uthman. To arouse anger against Ali's regime, Mu'awiyah displayed in Damascus the bloodied shirt of Uthman and the severed fingers of his wife, which had been smuggled out of Medina.

Ali did not disassociate himself from Uthman's assassins, and rather than pursue a policy of accommodation he created enemies by dismissing all those who had been officials under Uthman. A couple of Ali's highly respected and influential supporters, Talha and Zubair, quarreled with him and returned to Mecca. There they joined forces with Muhammad's widow, Aisha, now forty-five and a bitter foe of Ali's from years before when he had questioned her chastity. In December, 656, Ali fought a battle against forces led by Talha, Zubair and Aisha. Ten thousand are said to have died. Ali won the battle. Many mourned the death of Talha and Zubair, and they were inclined to blame Ali for the bloodshed.

Many in Islam's cities had begun to fear Ali's alliance with rural Bedouin tribesmen.  Support for Ali was waning, while in Damascus Mu'awiyah waited, making no claim to be caliph, merely asserting his right to avenge the death of his kinsman. Mu'awiyah governed a stable province, Syria, where Christians enjoyed full freedom of worship and equal treatment. In order to free his Syrian military forces for struggle against his enemies within Islam he made a truce with Constantinople, and he moved his army into Mesopotamia.

Ali responded by leading his in battle against Mu'awiyah's army. Mu'awiyah's forces faired worse in the battle, but, according to reports, Amr, the conqueror of Egypt, who had allied himself with Mu'awiyah, had his troops fix pages of the Quran to the tips of their lances and cry "the Law of God, the law of God! Let that decide between us!"  In both armies were a number of reciters of the Quran who wished to adhere to the principle of Muslim not killing Muslim. And rather than fight, both sides agreed to arbitration. There followed much searching through the Quran, searching for the answer to why God had allowed Muhammad's followers to make war against each other. Some argued against arbiters, claiming that the decision belonged to God alone, a judgment they thought could be expressed by referendum by the entire Muslim nation. And to some, Ali looked foolish for having accepted arbitration while claiming wisdom and authority in all matters affecting Islam.

The arbiters became a group of as many as four hundred, and months passed by as they felt no sense of urgency to come to a decision. During these months Ali's coalition began to collapse. Leaders of his coalition took their troops and returned to their home areas, determined to pursue their own interests. With those loyal to him, Ali went after these deserters,  and he convinced some of them  to return, while others he engaged in combat, and many were massacred.

Some of those who turned against Ali were those who had come to believe that the caliph should be elected by the people. Some others rejected all government, believing that they should follow God's laws only, and some of them denounced the worldliness and the luxury of the well-to-do. One group that believed in a theocratic republic became known as the Seceders, and they fought Ali, and many of them died.

Ali returned to his base, the city of Kufa, to reorganize his support and await the decision of the arbiters, who were not to meet for another year. Meanwhile, Mu'awiyah was extending his support. The former conqueror of Egypt, Amr, returned to there and was received as a hero, and Amr led Egypt in support of Mu'awiyah.  Then in 660 Jerusalem also proclaimed Mu'awiyah as caliph.

Finally the arbiters decided that Ali was the usurper of power. But arbitration no longer mattered. Ali had lost too much support. The defeated sect called the Seceders had turned to terrorism and had decided to rid Islam of Ali, Mu'awiyah and Amr. They killed Amr's deputy instead of Amr, only slightly wounded Mu'awiyah as he prayed in the mosque at Damascus, but they gravely wounded Ali as he was entering the mosque at Kufa, and in January, 661, Ali died of his injuries.

A few poets had ridiculed Ali for having been fat and unwieldy in figure, but many Muslims remembered him for his eloquence as an orator, his bravery and his morality, including his opposition to the growing luxury and corruption of his time. Ali left behind many admirers and followers. Believing in rule by dynasty and the Hashimite family, Ali's supporters recognized Ali's son as his successor, and they became that branch of Islam known as  Shi'a.

Mu'awiyah Re-establishes Umayyad Rule
Mu'awiyah or someone of his clan bribed Ali's son to give up his claim as caliph. This for the time being ended the challenge for the caliphate from the Hashimites. Mu'awiyah shifted his rule from the town to Medina to the town of Damascus in Syria, ending forever Arabia's primacy over Islam. Medina was being absorbed by its own empire -- as had Rome by its conquests.

In an attempt to reunite Islam's demoralized and decentralized empire, Mu'awiyah posed as a champion of Islam, but unlike Ali he claimed no religious authority. His rule in Syria rested on the loyalty of  Christians and Syrian Arabs, most of whom had lived in Syria for centuries and were accustomed to state authority -- unlike Arab tribesmen. Mu'awiyah's influential financial counselor was a Christian, and his favorite wife was both a  Christian and an Arab. Mu'awiyah was ruling over an integrated Syria, where Christians and Muslims sometimes worshiped together.

Mu'awiyah tried to rule the empire with more of the concern for agreement of an old sheik (chieftain) rather than the authority of an eastern despot. He discussed his measures with members of the nobility, with whom he met regularly at his palace. He received delegations from the provinces in order to accept complaints and smooth over differences between tribes. He displayed mild composure and self-control. He used persuasion and compromise, managing the empire through capable governors and maintaining personal relations with local leaders. Wealthy and influential members of Mu'awiyah's clan, the Umayyads, bribed and cultivated the friendship of various sheiks, whom they made responsible for the behavior of their people. Criticized for the lavishness of the gifts he distributed around the country, Mu'awiyah replied that war (civil war) cost more. He gave Arabs participation in rule by creating a council of sheiks as a consultative body with local executive powers, and he created another consultative body representing tribes. He began replacing kinship ties with identity to the broader Islamic community. Amid all this creation for consultation, he surrounded himself with splendor and ceremony, in order to increase the prestige of his office, taking as his model Constantinople's emperors. Many of the former opponents to Umayyad rule were made friends. Others opponents were humbled.

Mu'awiyah re-established the taxes that had been paid to the central treasury by the provinces, and he saw to it that they were collected regularly. In the area around Medina and Mecca, he supported projects that improved methods of agriculture. He reorganized his army, abandoning tribal units and modeling the army instead on Constantinople's armies. The army's core were Christians and Arabs from Syria and Yemenites. And he began building a new navy.

Expansion Under Mu'awiyah
The end of civil war within Islam made further expansion of Islam possible, and Mu'awiyah and the Umayyads began to extend their empire, beginning with raids from Egypt westward across the Mediterranean coast of North Africa. Constantinople's emperor sent a force across the Mediterranean to defend what he thought was still his territory, and, in 664, the Muslims defeated them in a limited engagement. Constantinople's army withdrew, but Constantinople's officialdom and navy remained in North Africa -- the navy stationed at Tunis. And there, Latin speaking people remained from Roman times. Pursuing his war against Constantinople, in 668 Mu'awiyah sent his navy north to Constantinople, and in the spring of 669 he began a siege there. In 670 the Muslims built a military colony at Kairawan, near Tunis -- the first attempt at colonizing rather than merely raiding west of Egypt. The Berbers indigenous to the area were hostile toward the colony and, in response to Berber attacks, Muslim warriors from Kairawan began making assaults against them.

In 671 Mu'awiyah resettled fifty thousand families in Khurasan -- families from the old garrison towns of Kufa and Basra in Mesopotamia, where support for Ali had been strong. From Khurasan, Arab men were obliged to join annual expeditions across the Oxus River into the Turkish east, from which they returned only during winter months. These expeditions brought booty to the Arabs and extended Umayyad rule in Transoxiana, where principalities became Arab protectorates. In 672 the Muslims took control of the island of Rhodes, which they used as an base of operations in their continuing war against Constantinople.  In 674 they took the island of Crete. Meanwhile the siege of Constantinople was going poorly. In 674 Mu'awiyah sent a greater force against it, but Constantinople's fortifications were too strong, and in 677 Mu'awiyah abandoned the project and made peace with Constantinople.

